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Part #4:

On the words that serve as a transition
between this chapter’s
two main sections of prose

From Volume 3 of
The Words & Passages of The Lotus Siitra

(C. Fahua Weénijt, J. Hokke Mongu, %% 3 H))
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Part #4: On the words that serve as a transition between
this chapter’s two main sections of prose

An Introduction
This transition between the two main sections of prose in this chapter is in four parts:

a. First, there are seventeen and a half stanzas of verse reiterating the first section of prose that
summarizes the teaching about the dual (provisional and transcendental) knowledge and then
concludes with the ten mutually dependent aspects found in all of life’s purposes:

1. The verse begins with four stanzas summoning words about this dual knowledge, first on
that of all the Buddhas generally and then on that of the Buddha Sakyamuni specifically.
Again, in doing so:

a. First there is praising it
b. Then there is explaining it and concluding on it.

2. Next there are one and a half stanzas on this dual knowledge going beyond any words.

a. First there is a half a stanza (two lines) on the inconceivable sphere of life’s purpose,
the object of this dual knowledge that is beyond any words.

b. Next there is a half a stanza on grasping the essence of the words.

c. Then there is a half a stanza on it being beyond any words, concepts or images.

3. Then there are ten and a half stanzas on those who are unable to comprehend it

(all sentient beings except bodhisattvas with the very strongest power of faith).

4. Finally, there are one and a half stanzas on those who are able to understand it (the Buddhas).

b. Next, there are three and a half stanzas introducing the elaboration of this teaching about this

dual knowledge of the Buddhas as ‘opening up the three (provisional vehicles) and revealing
the one (transcendental vehicle)’, which is the main teaching in the first half of the satra.

c. Then there is a brief prose passage on Sariputra’s expressions of doubts about the attainment of
this dual knowledge and the meaning of ‘opening up the three & revealing the one’, and how
these doubts make this new teaching difficult to believe or understand.

d. Finally there are Sériputra’s three requests for an elaboration of this new teaching about ‘opening

up the three & revealing the one’. These requests are made in both prose and verse. They are
each coupled with the Buddha’s expressions of reluctance to teach about it any further. The

first of these expressions of reluctance was found in the first section of prose (on the summary
teaching) while the other two are in this section (on the elaboration). These three requests for an
elaboration and expressions of reluctance to do so are said to serve as metaphors for the three
different levels of capacity for understanding the teaching about ‘opening the three & revealing
the one”. These three different levels of understanding (through faith) are a subject which will be
elaborated on in chapters two through nine.
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Part #4: On the words that serve as a transition between
this chapter’s two main sections of prose

An outline of the siitra’s words on this

On the words that serve as a transition between this chapter’s two main sections of prose
1. The verse immediately following the opening prose section in section one (1&25): lines 1a-21d
a. Reiterating the words in the first prose section (lines 1a-18b)
1. Verse reiterating the words on the dual knowledge in the first section of prose (277 5 ¥X):
lines 1a-4d
a. Praising the dual knowledge: lines 1a-2d
1. Praising the dual knowledge of all the Buddhas: lines 1a-1d
a. The transcendental knowledge of all the Buddhas (25741 %/ &): line 1a
b. The provisional knowledge of all the Buddhas (24 #H#E%Y): lines 1b-1d
2. Praising the dual knowledge of the Buddha Sakyamuni (AR %): lines 2a-2d
b. Explaining and concluding on the dual knowledge: lines 3a-4d
1. Explaining and concluding on the dual knowledge of all the Buddhas (F&f i# il £ £):
lines 3a-3d
2. Explaining and concluding on the dual knowledge of the Buddha Sakyamuni
(FEAE R 25): lines 4a-4d
2. Verse reiterating that which is beyond any words (848 5 ¥X): lines 5a-18b
1. Reiterating the transcendental meaning of the mutually dependent aspects found in all of
life’s purposes that is beyond any words (2H5# £ E A 5 ): lines 5a-6b
a. The inconceivable object beyond any words (4 7#5%): lines 5a-5b
b. Grasping the essence of the words ({2 5): lines 5¢-5d
c. Saying no more (1EAZH5): lines 6a-6b
d. On those who cannot understand this transcendental meaning of life’s purpose
(BeZ=AFRESN): lines 6¢-15d
1. All sentient beings (##i fif A 4= %5): lines 6c-6d
2. The only exception: bodhisattvas with the very strongest power of faith
(CF ik FAE J1ELd]): lines 7a-7b
. Disciples of the Buddha, individually (& Ri3€): lines 7c-8d
. All those like Sariputra, collectively (%] 7): lines 9a-9d
. All the disciples of the Buddha, collectively (## 5 1): lines 10a-11b
. All those spiritually awakened to the conditions of sentient existence in their own
lives, collectively (4% 7f): lines 11c-13b
7. All newly inspired bodhisattvas, collectively (7%= % [ 7f€): line 15¢-15d
8. Bodhisattvas who never turn back, collectively (AN B4 E): lines 16a-16d
e. Sakyamuni and all the Buddhas can understand it (sftF£i S §E%01): lines 17a-18b
1. Who is being addressed: line 17a
2. The object that is beyond any words: line 17b
3. Itis difficult to understand: line 17c
4. The path of all th Buddhas is the same: lines 17d-18b
b. rse intr ing th hin ‘openin he thr revealing the one’ (1EM% B =)
that shakes up attachments to false beliefs but causes doubts (Ej#i/E5E): lines 18¢c-21d
1. All the Buddhas reveal the transcendental knowledge (7~ié {5 E): lines 18c-19d
2. Sakyamuni opens up the three-fold provisional knowledge (7% FEGA =): lines 20a-21d
a. The Buddha Sakyamuni explains ‘the opening up of the three (vehicles)”: lines 20a-20d
b. Repudiating any idea that these three vehicles are only deceptive illusions: lines 21a-b
c. Establishing the intent behind the teaching of these three vehicles: lines 21c-d

N Ul = W
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2. The arising of doubts that lead to Sariputra’s requests for an explanation (55
a. A section of prose describing the doubts (#%E)
1. Bringing up the people who have doubts (%45t \)
2. The doubtful thoughts themselves (IFREE )
a. Doubts about the dual knowledge of the Buddha (%Ef# — %)
b. Doubts about one’s own attainment of it (5t & C.J113)
b. Ther for an elaboration to resolve these (IE55¥R) by Sariputra and expressions of a
reluctance to further elaborate by the Buddha Sakyamuni
1. (The first expression of a reluctance to further elaborate is found in the first section of prose.)
2. The first request for an elaboration (3
a. The prose portion (f17)
1. The expressions of doubts
2. The making of a request for an explanation
b. The verse portion reiterating the prose (54f): lines 22a-32d
1. Reiterating doubts about the transcendental knowledge (2H%E & %): lines 22a-22b
2. Reiterating doubts about the provisional knowledge (AHEEREEY): lines 22¢-25b
3. Explaining the doubts among the four groups of followers in the assembly about the
three vehicles of spiritual awakening (P =74 5i%¢): lines 25¢-28b
4. Explaining Sariputra’s own doubts (1| i 5 £ %E): lines 28c-29d
Explaining the doubts of the bodhisattvas (W] F#%E): lines 30a-30d
6. Explaining the doubts among all the rest of the sentient beings in the assembly
(B[R fF 35E%): lines 31a-32d
3. A section of prose on the second time the Buddha said ‘no more’ (35— 1) (the first time was
in the opening prose found in the first section of this chapter.)
4. The second request for an elaboration about this new teaching (3 —&#)
a. The prose portion (4T)
b. The verse portion reiterating the prose (f&2H): lines 33a-33d
5. The third time the Buddha said ‘no more’ (38 = 1I)
a. The prose portion (f£1T)
b. The verse portion reiterating the prose (f52H): lines 34a-34d
6. The third request for an elaboration (3 =7#)
a. The prose portion (f17)
b. The verse portion reiterating the prose (f&4H): lines 35a-38d

S
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Part #4: On the words that serve as a transition between
this chapter’s two main sections of prose

The siitra’s words

Desiring to elaborate on the meaning of this, the Blessed One then spoke in verse, saying:

“The heroes who descend into this world are unfathomable. //1a
The gods in heaven, the humans on earth, //1b
And all other kinds of sentient beings // 1c
Are incapable of comprehending the greatness of these enlightened beings. //1d

The power, the fearlessness, //2a

The emancipated understanding, the mental resolve //2b
And the other characteristics of the Buddha’s purpose //2¢c
Cannot possibly be fathomed. //2d

There have been countless Buddhas //3a

Perfectly endowed with practices of the noble path. //3b
Their very deep and sublime purpose //3c

Is difficult to know or see. //3d

Through countless millions of ages //4a

Cultivating these practices of the noble path, //4b

I have now attained the ultimate fruit at the seat of enlightenment, //4c
A perfect endowment with its knowledge and vision. //4d

Like this, there are the fruits and rewards of that which is great, //5a

Its meaning being realized through different inner natures and outer appearances. //5b
Along with the Buddhas of the ten directions // 5c

I have been able to understand these things. //5d

The purpose for this is impossible to express, // 6a
Transcending any words, terminology or images. // 6b
There are no sentient beings // 6¢

Who can attain a full understanding of it // 6d

Other than those bodhisattvas // 7a
Endowed with the very strongest power of faith. //7b

There are disciples //7c
Who have served the Buddhas, //7d

Put an end to all of their afflictions //8a

And abide in their very last lives in this world; //8b
Even the powers of these //8c

Are unable to comprehend it.  // 8d
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Even if this world was filled //9a

With those like Sériputra, /19b

All deliberating together in an effort to fathom it, //9c
They would still be unable to comprehend it. //9d

Even if the ten directions were filled //10a

With those such as Sariputra  // 10b

Along with all the other disciples of the Buddhas; //10c
Filling the lands of the ten directions //10d

And all deliberating together in an effort to fathom it, //11a

They would still be unable to comprehend it. //11b

The sharp knowledge of those who have become spiritually awakened to the
(afflicted) conditions of sentient existence in their own lives, // 11c

Without any affliction and in their very last lives in this world, //11d

Even if they filled up all the spheres of the ten directions //12a
And were as numerous as the bamboo of the forest //12b

And they all came together with a single mind //12c

For countless millions of ages, //12d

Aspiring to deliberate on the knowledge of the Buddhas, //13a

They still could not understand the slightest part of it. //13b

Bodhisattvas with newly inspired minds //13c

And those who have already served a countless number of Buddhas, //13d

Penetrated the meaning of life’s destinies //14a

And have been able to teach about its purposes; // 14b

Even if they were as abundant as the stalks of rice, flax, bamboo and reeds, //14c
And filled the lands of the ten directions //14d

With singleness of mind and subtlety of knowledge //15a

For as many ages as there are sands along the River Ganges, //15b

All deliberating on it together as one, //15c

They would still be unable to fathom the knowledge of the Buddhas. //15d

Even if these bodhisattvas never turned back //16a

Through ages as numerous as the sands along the River Ganges, //16b
All deliberating on it together with a single mind, //16c

They would still be unable to comprehend it. //16d

Further addressing Sériputra, the Buddha then said: //17a
Being inconceivable and beyond any affliction //17b
There is a very deep and sublime purpose. //17c
Having now realized it, // 17d
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Alone I understand the transcendental meaning of all of its mutually dependent
aspects, //18a

Along with the Buddhas of the ten directions. //18b

Sariputra! You should understand that //18c

The words of the Buddhas are never inconsistent. //18d

You should have full faith in this purpose //19a

That the Buddhas teach about. //19b

This purpose of the Blessed Ones has existed forever. //19c

I will now teach the essence of its transcendental nature.” //19d

Addressing students of the noble path //20a
And those seeking to awaken to the conditions of sentient existence in their own lives,
I have said: //20b
I will emancipate you from the bonds of suffering // 20c
And you will ultimately attain spiritual freedom.” //20d

Through the power of the Buddha’s skillful ways and means //21a

I have proclaimed that there are three vehicles of spiritual awakening //21b
To guide sentient beings // 21c

And free them from their various attachments.” //21d

At this time in the great assembly there were twelve hundred students of the noble path.
Like Ajhata Kaundinya, they were all arhats, worthy beings freed from affliction. With them
there were also monks, nuns, laymen and laywomen who aspired to become such students of
the noble path as well as beings spiritually awakened to the conditions of sentient existence
in their own lives. Each of them then made this thought:
“Why has the Blessed One now so earnestly praised the Buddhas’ distinguished
skillfulness in ways & means and why is it said that their deep and sublime purpose
is so difficult to understand? Why is it said that their intention is so difficult to
comprehend that students of the noble path and those awakened to the conditions of
sentient existence in their own lives are unable to fathom it? Aslong as the Buddha
taught about there being one kind of emancipation, we thought we had realized it and
so attained spiritual freedom. But now we do not understand where this new teaching
is going.”

Sariputra, being aware of his own doubts as well as those in the four-fold assembly, then
addressed the Buddha, saying;:
“Blessed One! For what reason have you so earnestly praised the Buddha’s distinguished
skillfulness in ways and means and said that their very deep and sublime purpose is
so difficult to understand? Never before have we heard of such a teaching from the
Buddha. Those in the four-fold assembly are now full of doubts. Blessed One, please
elaborate on this matter and why have you so earnestly praised it as being so deep,
sublime and difficult to understand.”
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Wanting to elaborate on this, Sariputra then spoke in verse, saying:
“Great Noble Blessed One, sun of discernment! //22a
You have always taught about the transcendental nature of life’s purpose. //22b
Without being asked, you have now taught about its realization, //22c
Of its power, its fearlessness and its penetration, //22d

Its resolve of meditation, its emancipation and the like. //23a

With all of these being found in the inconceivable nature of life’s purpose //23b
And realized at the site of enlightenment, //23c

No one has even been able to ask about this before. //23d

We have found all this difficult to fathom, //24a

And have even been unable to ask aboutit. // 24b
Without being asked, you have now told us about it, //24c
Praising this path you have walked. //24d

Most sublime indeed is the knowledge and discernment. //25a
That has been realized by the Buddhas. //25b

The most worthy beings, those beyond any affliction, //25c

As well as those who are still seeking spiritual freedom, //25d

Have all now fallen into networks of doubt. //26a

Why has the Buddha now taught about this? //26b

Those seeking a spiritual awakening to the conditions of sentient existence in their
own lives, //26¢

The monks and the nuns, //26d

The gods, the dragons and the demons, //27a

The gandharvas and the other spirits of nature, //27b

Are all now glancing at one another in confusion. //27c

Looking up to the most blessed of all those with two feet, they ask: //27d

How can this be so? //28a

We pray that the Buddha will explain this so that we may understand. //28b
Among all the students of life’s purpose //28¢c

The Buddha has bestowed upon me the highest teaching of all. //28d

But even with my knowledge //29a

There is doubt and confusion and I do not fully understand it. //29b
Is this the ultimate purpose //29c

Or just another preliminary path to be practiced? //29d

We disciples were born from the mouth of the Buddha //30a

With our palms pressed together and looking up with reverence. //30b
We pray that, through the sublime sound of your voice, //30c

You will now teach us about this transcendental nature. //30d
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There are gods, dragons and the like //31a

As numerous as the sands along the River Ganges. //31b
There are bodhisattvas seeking out the Buddha //31c

In a great assembly, eighty thousand in number, //31d

And there are countless millions of nations //32a

With kings turning the wheel of life’s purpose. // 32b

All of us have our palms pressed together with reverent hearts, //32c
Aspiring to hear about perfect endowment with enlightenment.” //32d

The Buddha then addressed Sariputra, saying:
“No more, no more! There is no use in explaining this any further. If I did, all those in
the worlds of heaven and humanity would be bewildered with doubts.”

Then Sariputra addressed the Buddha again:

“Blessed One, please, we pray that you explain this to us because there are countless
hundreds, thousands and millions of sentient beings in this assembly endowed with
knowledge, discernment and sharp spiritual capacities who have encountered the
Buddhas, heard their teachings and been able to accept them with reverence and faith.”

Sariputra then spoke again in verse to reiterate this:
“Master of life’s purpose, most Blessed One! //33a
I pray that you will now explain this without delay! //33b
In this assembly there are countless sentient beings // 33c
Who will faithfully accept your words.” //33d

The Buddha then again tried to dissuade Sariputra, saying:
“If I explain this, all the gods in heaven, humans on earth and titans of ego in this
world will be bewildered with doubts, and arrogant monks will fall into a great
pit of suffering.”

The Blessed One spoke further in verse, saying:

“No more, no more! There is no use in explaining this further. //34a
The purpose that I have realized is sublime and unfathomable. //34b
Though the arrogant may hear about it, //34c
They will most certainly never accept it.” //34d

Once more Sariputra addressed the Buddha, saying:

“Blessed One! Please, we implore you to explain it! In this assembly there are hundreds,
thousands and millions like me who have been influenced and transformed by the
Buddhas over past generations. Such people as these will certainly be able to faithfully
accept it, and they will abundantly benefit from understanding it during their long
night of resting in peace.”

Sariputra then spoke these stanzas of verse to elaborate on what he meant:
“Blessed one, supreme among those on two feet! //35a
I pray you teach about the ultimate nature of life’s purpose //35b
I am a senior disciple of the Buddha. //35c
Please further distinguish this for me. //35d
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There are countless others in this assembly // 36a

Who will be able to faithfully accept it //36b

Because, over former generations, //36c¢

The Buddha has taught and spiritually transformed them. //36d

With palms pressed together and singleness of mind, //37a
They all long to receive the words of the Buddha. //37b
There are twelve hundred worthy beings (arhats) here //37c
Among the others who seek to understand it. //37d

We pray that for the sake of all of us //38a

You will further distinguish this. //38b

When we hear about this sublime purpose //38c
It will bring great joy to all of us.” //38d
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Part #4: On the words that serve as a transition between
this chapter’s two main sections of prose

Zhiyi’s commentary on the meaning of these words
From Volume 3 of The Words & Passages of The Lotus Siitra

B. The second part of the chapter, that following the first section of prose, is in two parts:
1. Twenty-one stanzas of verse (lines 1a-21d) that immediately follow the first prose section.
2. Prose and seventeen stanzas of verse (lines 22a-38d) about the arising of doubts that lead
to requests for an explanation.

Desiring to elaborate on the meaning of this, the Blessed One then spoke in verse, saying:

AR AR EENLS, TRES:
L T mmediately followine this fi o1t of prose is i i

and it has two main parts:

a. First, from “The heroes who descend into this world are unfathomable ..., there are
seventeen & a half stanzas (lines 1a-18b) reiterating the words in the first prose section.

b. Then, from ’Sariputra! You should understand that the words of the Buddhas are never
inconsistent ..., there are three & a half stanzas (lines 18c-21d) outlining the main
teaching about ‘opening up the three & revealing the one’ that shakes up attachments to
false beliefs held by those in the audience and produces uncertainties in their minds.

a. In the first seventeen and a half stanzas reiterating the prose (lines 1a-18b), there are
also two parts:

1. First there are four stanzas of verse (lines 1a-4d) that reiterate that part of the first
section of prose on words that summon the dual (provisional and transcendental)
knowledge (of life’s greater purpose).

2. Afterwards there are thirteen and a half stanzas (lines 5a-18b) reiterating the part in
this first section of prose about this dual knowledge that is beyond any words.

The summary teaching in the first section of prose (on ‘the dual knowledge’) and the

elaboration of it in the second section of prose (on ‘opening up the three & revealing

the one”) both have verse following them that reiterate their meaning. The prose and

the verse (in these two sections) all complement one another, and together they make the

meaning of this teaching easier to reveal. In the first prose section, the dual (provisional

& transcendental) knowledge of the Buddha is described two different ways:

#1 The knowledge of all the Buddhas generally and

#2  The knowledge of the Buddha Sakyamuni specifically.

In the verse reiterating it, they are treated the same way as the principle is the same.

1. The first four stanzas of verse (lines 1a-4d) reiterate the summary teaching in the

first section of prose about the words that summon the dual (provisional and

transcendental) knowledge.

a. The first two stanzas (lines 1a-2d) reiterate the part of the prose on words that
praise the dual knowledge of Buddha Sakyamuni specifically and all the Buddhas
generally.

b. The second two stanzas (lines 3a-4d) reiterate the part of the prose on words that
explain and then conclude on the dual knowledge of the Buddha Sakyamuni
specifically and all the Buddhas collectively.
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a. The first two stanzas (lines 1a-2d) praising the dual knowledge of the Buddha Sa‘kyamuni
and all the Buddhas are also in two parts:
1. The first stanza (lines 1a-1d) is praise of the dual knowledge of all the
Buddhas.
2. The second (lines 2a-2d) is praise of the dual knowledge of the Buddha
Sakyamuni.

1. The first stanza praising the dual knowledge of all the Buddhas is also in two parts:
a. First there is one line (1a) that are words of praise for the transcendental
knowledge of all the Buddhas.

“The heroes who descend into this world are unfathomable, /l1a

R R, /a

* The heroes who descend into this world (S. mahavira loke, {H7f):
This reiterates the words of praise in the prose about ‘the knowledge of
(all) the Buddhas’ (J. sho buts chi e, ## fifli £ ).

* Unfathomable (S. aprameya, /N7] &) reiterates the words of praise in
the prose about this knowledge being ‘very deep and infinitely broad’
(J.jin jin mu ryo, HR ).

b. The next three lines (1b-1d) are words of praise for the provisional
knowledge of all the Buddhas.

The gods in heaven, the humans on earth, //1b
And all other kinds of sentient beings // 1c
Are incapable of comprehending the greatness of these enlightened beings. //1d

mREMA, —UIRER, MEemthE. //1b-d

There are three points about this first stanza of verse that are different from
the prose they reiterate:

* Before, in speaking about ‘the knowledge (the purpose known) of all the
Buddhas (the people knowing it)” in the prose section, both the humanity
of subjective person (purusa, A) and objective nature of the purpose
(dharma, %) were brought up. Now, in this verse reiterating it, there is
only bringing up praise in personal terms, describing people with this
beautiful purpose as heroes.

In the prose, the person and the purpose were distinguished from

one another. Now, by only generally referring to the people who are
endowed with this purpose as heroes, the person and the purpose are
combined by this single term.

In the prose, it said that ‘students of life’s purpose (Sravakas, #[H) and
those only spiritually awakened in their own lives (pratyeka buddhas,
#x%4) are all unable to comprehend it’ (J. issai shomon hyakushibutsu sho
funo chi, — VBRI T A RESN). Now, in reiterating this, the verse
more broadly says all other kinds of sentient beings are incapable of
comprehending the greatness of these enlightened beings.
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b. The second stanza here praises the dual knowledge of the Buddha Sakyamuni:

The power, the fearlessness, //2a
The emancipated understanding, the mental resolve //2b
And the other characteristics of the Buddha’s purpose //2¢c
Cannot possibly be fathomed. //2d

VAE TN fEIREE=BK, //2a-b

R AheE R, TEEEE. //2cd

* The Buddha here reiterates the prose that said ‘since I have attained
enlightenment and descended into this world” (J. go ji jobutsu irai,
HA4M

EAE L 2 2K), which is praise for the transcendental knowledge of

the Buddha Sakyamuni.

The power, the fearlessness here reiterates the prose’s praise of the
merits and virtues of the Buddha and so is praise for the provisional
knowledge of Sakyamuni (in terms of the Buddha’s own practice).

The other characteristics of the Buddha’s purpose is praise for the
provisional knowledge of Sakyamuni in terms of the influence of others,
which supports and complements the Buddha’s transcendental
knowledge. This reiterates the praise for what the prose previously
called “explaining its different causes and conditions with various

kinds of illustrations’ (J. shuju innen shuju hiyu, fffd K45, 76 E0G)

d 4d) that rezterate the prose that explams and concludes about the dual knowledge of both

the Buddha Sakyamuni and all the Buddhas collectively. This is also in two parts:
From ‘There have been countless Buddhas ..., there is one stanza (lines 3a-3d) reiterating the
prose that explains and concludes on the dual knowledge of all the Buddhas.

2. From ‘For countless millions of ages, having traveled along this path, I have

attained ..., there is one stanza (lines 4a-4d) reiterating the prose that explains and concludes on
the dual knowledge of the Buddha Sakyamuni.

1. First there is one stanza reiterating the prose that explains and concludes about
the dual knowledge of all the Buddhas:

There have been countless Buddhas //3a
Perfectly endowed with practices of the noble path. //3b
Their very deep and sublime purpose //3c
Has been difficult to know or see. //3d
AP SEB HRRATREE, /3a-b
BERMD L, BERET . //3cd

* The first two lines (3a-b) saying there have been countless Buddhas
perfectly endowed with the practice of the noble path reiterate the prose’s
explanation of the transcendental knowledge of all the Buddhas that said ‘the
Buddhas have been intimately close to countless hundreds, thousands &
millions of enlightened beings, fulfilling their endlessly different purposes.’
(J. buts-z0 shin gon, hyaku zen man oku mu shu sho butsu, jin gyo sho

butsu, mu ryd do ho, i GHHL T & MEGEEDE, fAT#E, HEER).
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* The next line (3c) saying their very deep and sublime purpose reiterates
the prose’s conclusion on the transcendental knowledge of all the Buddhas about
‘having realized a very deep purpose that has never been known’ (J. joju
jinjin mizo u ho, B FIRAR G A E).

The last line (3d) saying it has been difficult to know or see reiterates

the prose’s conclusion on the provisional knowledge of all the Buddhas about
‘they have followed every opportunity to teach of it to those with prejudices
that have made it difficult to understand.” (J. zuiji shosetsu ishu nange,

FE AT, R ).

2. Then there is one stanza reiterating the prose that explains and concludes on the dual
knowledge of the Buddha Sakyamuni:

Through countless millions of ages //4a
Cultivating the practices of the noble path, //4b
I have now attained the ultimate fruit at the seat of enlightenment, //4c
A perfect endowment with its knowledge and vision. //4d

RIERRES, fTUEEED, //4a-b

BRI, ROEBHR. [/ 4c-d

* The first two lines (4a-b), through countless millions of ages cultivating

the practices of the noble path, reiterate the words of prose explaining the
dual knowledge of Sakyamuni that speak about being “perfectly endowed with
the ways & means of delivering the knowledge & vision of enlightenment’
(J. hoben chiken haramitsu kai i gusoku, 75 {8 51 5L &8 % B . H &2). These
first two lines bring this up in terms of the cause of this perfect endowment.
The next line (4c) saying I have now attained the ultimate fruit at the seat
of enlightenment (line 4c)"* bring it up in terms of ifs effect.
The last line (4d) speaking of a perfect endowment with its knowledge and
vision reiterates the prose’s conclusion about the dual knowledge of Sakyamuni
that says ‘the knowledge and vision of The One Who Has Descended Into
This World is broad and great, deep and far-reaching’ (J. nyorai chiken

kodai jinnon, WIAREN L, HERIRIR).

There are those who interpret this somewhat differently, saying that these first four
stanzas reiterate the prose about the dual knowledge of all the Buddhas generally
and the Buddha Sakyamuni specifically in six parts as follows:

a. The first line of the first stanza (1a) saying the heroes who descend into this
world are unfathomable combines praise for the dual knowledge of both all the
Buddhas generally and Sakyamuni specifically.

b. The last three lines of the first stanza (1b-d) saying the gods in heaven, the
humans on earth and all other kinds of sentient beings cannot understand
(the greatness of) these enlightened beings reiterate the part on those with
the (lack of) capacity (to attain this knowledge).

c. The second stanza (lines 2a-2d) saying the power, the fearlessness, the
emancipated understanding, the mental resolve and the other characteristics of
the Buddha’s purpose cannot possibly be fathomed reiterates the explanation
of the dual knowledge of the Buddha Sakyamuni specifically.
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d. The third stanza (lines 3a-d) says there have been countless Buddhas perfectly
endowed with the practices of the noble path. Their very deep and sublime
purpose is difficult to know or see. This reiterates the explanation of the dual
knowledge of all the Buddhas collectively.

e. The first half of the fourth stanza (lines 4a-b) saying through countless millions
of ages with these practices of the noble path reiterates practice of the cause.

f.  The last two lines of the fourth stanza (lines 4c-d) saying I have now attained
the ultimate fruit at the seat of enlightenment, a perfect endowment with
knowledge and vision reiterates attainment of the effect.

2. Frm’Lik this, there are the fruits and rewar fhtwhihi reat ../, ther
hir half lin -18b) reiterating th he dual knowl

t atis bg;zg nd any WQrds The words on this are in five parts

a.

From ‘Like this, there are the fruits and rewards of that which is great ..., there is a half a stanza (lines
5a-b) on the inconceivable object that is beyond any words.

In saying ‘Along with the Buddhas of the ten directions, I have been able to understand these things’,
there is a half a stanza (lines 5c-d) on grasping the essence of the words.

In saying ‘The purpose for this is impossible to express, being beyond any words or concepts’, there is a
half a stanza (lines 6a-b) on saying no nore.

From ‘there are no sentient beings that can attain a full understanding of it’, there are ten and a half
stanzas (lines 6¢-16d) on those who are not able to understand it (this is a reference to all sentient beings,
with one exception - bodhisattvas with the very strongest power of faith).

From ‘Further addressing Sariputra, the Buddha then said ... alone I understand the transcendental
meaning of its mutually dependent aspects, along with the Buddhas of the ten directions’, there are
one and a half stanzas (lines 17-18b) on those who are able to understand it (the Buddhas)

FEirst, there is a half a stanza on the inconceivable object beyond any words:

Like this, there are the fruits and rewards of that which is great, //5a
Its meaning being realized through different inner natures and outer appearances. //5b

R KRR, EEMEMSE, //5a-b

b.

This is a reiteration of the inconceivable object of meditation that is described

(as the ten mutually dependent aspects) at the close the first prose section. However,
in bringing up the beginning (the inner natures & outer appearances), the end

(the fruits & rewards) and (by implication) all the aspects in between, it summarizes
that which may be understood, the meanings and terms of the (ten mutually
dependent) aspects that are ‘perfectly consistent’ (J. kukyd to, 755 55). With these
being the various aspects of ‘that which is great’, it is just as explained in The
Profound Meaning of The Lotus Sutra (C. Fahua Xuanyi, . Hokke Gengi, %3 % £§)
(and translated in Appendix F).

Next, there is a half a stanza on grasping the essence of the words:

Along with the Buddhas of the ten directions // 5¢
I have been able to understand these things. //5d

BEAT7 JiRERRE .  //5c-d

This reiterates the words of the prose that say ‘to grasp the essence of these words,
the Buddha has perfectly realized all of the infinite, boundless purposes of life
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that have never been known (J. shuyo gonshi, muryd muhen mizo u ho, buts-shitsu

joju, MBS, WMEEEKEEE, BRI
c. Then there is a half a stanza on saying no more:

The purpose for this is impossible to express, // 6a
Transcending any words, terminology or images. // 6b

RIEAATR, GRS,  // 6a-b

This reiterates the prose saying ‘No more, Sariputra, there is no use in explaining this
any further.’ (J. shi sharihotsu, fu shu bu setsu, 1t:, &89 ! AZHIE). There is

no one place where the transcendental meaning of the mutually dependent aspects
found in all of life’s purposes (J. shohd jisso, ##i% #{ fH) can be pointed to, as it
completely transcends the way of words, terminology and (mental) images.

d. Next, from ‘there are no sentient beings that can attain a full understanding of it’, there are
ten and a half stanzas (lines 6¢-16d) on those who are not able to understand it. Because the

prose speaks of those ‘unable to comprehend it’ (J. funo chi, A {E%N), it then says
‘no more Sariputra, there is no use in explaining this any further” (J. shi sharihotsu,

fu shu bu setsu, IL&A 3, AZH1EAER). The words on this are in eight parts:

1. Insaying ‘There are no sentient beings who can attain a full understanding of it’, there is a half a
stanza (lines 6¢-d) generally on those unable to penetrate it.

2. Insaying ‘Other than those bodhisattvas endowed with the very strongest power of faith’, there
is a half a stanza (lines 7a-b) on the one exception.

3. From “Those disciples who have served the Buddhas, put an end to all of their afflictions ..., there
are one & a half stanzas (lines 7c-8d) about those on the two lesser vehicles of spiritual awakening being
unable to understand it.

4. From ‘Even if this world was filled with those like Sériputra ..., there is one stanza (lines 9a-d) on
Sariputra being unable to understand it.

5. From ‘Even if the ten directions were filled ... with all the other disciples of the Buddhas ..., there
are one & a half stanzas (lines 10a-11b) on all the Buddha's great disciples being unable to understand it.

6. From ‘The sharp knowledge of those ... without any affliction and in their very last lives in this
world ..., there are two stanzas (lines 11¢-13b) on those who have awakened to the conditions of sentient
existence in their own lives being unable to
understand it.

7. From ‘Bodhisattvas with newly inspired minds and those who have already served a countless
number of Buddhas ../, there are two & a half stanzas (lines 13c-15d) on bodhisattvas generally being
unable to understand it.

8. From 'Even if there were bodhisattvas who never turned back through ages as numerous as the
sands along the River Ganges ..., there is one stanza (lines 16a-d) on bodhisattvas who never turn back
being unable to understand it.

1. First there is a half a stanza generally on those unable to penetrate it.

There are no sentient beings // 6¢
Who can attain a full understanding of it // 6d

R AER,  BAERAME,  //6cd

This first half a stanza is generally a reference to those unable to penetrate it
through the seven skillful ways and means.”
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2. Next, there is a half a stanza on the one exception.

Other than those bodhisattvas // 7a
Endowed with the very strongest power of faith. //7b

R T R AR BEHREZE. //7ab

This is about those who are able to penetrate it through the ten attitudes of faith*
found in the perfect doctrine.”? It is because of this that the stitra here speaks about
the very strongest power of faith. The prose explained that ultimately only the
Buddha understands it, but in this reiteration of it there is the first citing of the
mutual interaction between faith and understanding.

3. Then there are one and a half stanzas about those on the two lesser vehicles being unable
to understand it.

There are disciples //7c

Who have served the Buddhas, //7d

Put an end to all of their afflictions //8a

And abide in their very last lives in this world; //8b
Even the powers of these //8c

Are unable to comprehend it.  // 8d

FEBR TR MALERE M, /) 7c-d
mRENE, EAPAR#E.  //8c-d

4. Then, there is one stanza on Sariputra being unable to understand it.

Even if this world was filled //9a

With those like Sariputra, //9b

All deliberating together in an effort to fathom it, //9c
They would still be unable to comprehend it. //9d

RAER T, e, //9a-b
HEILER, EEHEIEE . 1/ 9c-d

5. Then there are one and a half stanzas on all the Buddha’s great disciples being unable to
understand it.

Even if the ten directions were filled //10a

With those such as Sariputra  // 10b

Along with all the other disciples of the Buddhas; //10c
Filling the lands of the ten directions //10d

And all deliberating together in an effort to fathom it, //11a
They would still be unable to comprehend it. //11b

IEfERm+T7 Bin&AH, 1/ 10a-b
KRR T R+ AR,  //10c-d
HEKEER, IMEABER. [/ 11a-b
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6. Then, there are two stanzas on those who have awakened to the conditions of sentient
existence in their own lives (pratyeka buddhas, 32 {#) being unable to understand it.

The sharp knowledge of those who have become spiritually awakened to the conditions
of sentient existence in their own lives, // 11c

Without any affliction and in their very last lives in this world, //11d

Even if they filled up all the spheres of the ten directions //12a

And were as numerous as the bamboo of the forest //12b

And they all came together with a single mind //12¢

For countless millions of ages,  //12d

Aspiring to deliberate on the knowledge of the Buddhas, //13a

They still could not understand the slightest part of it. //13b

RS2 B ERBEL, //11cd
TN T77 5 HEEnrw,  //12a-b
gL —0, MEEES), //12c¢d
mBHES, EResA 4. //13a-b

7. Next, there are two and a half stanzas on bodhisattvas being unable to understand it.

Bodhisattvas with newly inspired minds //13c

And those who have already served a countless number of Buddhas, //13d
Penetrated the meaning of life’s destinies //14a

And have been able to teach about its purposes; // 14b

Even if they were as abundant as the stalks of rice, flax, bamboo and reeds, //14c
And filled the lands of the ten directions //14d

With singleness of mind and subtlety of knowledge //15a

For as many ages as there are sands along the River Ganges, //15b

All deliberating on it together as one, //15c

They would still be unable to fathom the knowledge of the Buddhas. //15d

TEREE, BLEEB, //13c-d
TIEHEB®, XREERRE, [ 14a-b
WRERRATE, BRI, 1 14c-d
—L B, PERYE),  //15a-b
BE_EE, TEEMBEE . [/ 15¢-d

This brings up bodhisattvas who have inspired their minds but have not yet fully
penetrated that which is beyond any words. Some say this includes bodhisattvas
who have practiced the six kinds of spiritual deliverance (sad paramita, 7~ /&)*
for a countless number of ages (asamkhyeya kalpas, [ fi4#£$/))”” but still have not
yet severed their afflictions and so are said to have only ‘inspired their minds’.
Some say this includes those among humanity and the heavens of meditation
who practice these six kinds of deliverance. However, in saying specifically that
they inspire their minds, their intent is really meant to be more general.
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8. Finally, one stanza on bodhisattvas who never turn back being unable to understand it.

Even if these bodhisattvas never turned back //16a
Through ages as numerous as the sands along the River Ganges, //16b
All deliberating on it together with a single mind, //16c
They would still be unable to comprehend it.  // 16d
IRFEEE, HEotEyy, //16a-b
—DLER,  BEREE. [ 16c-d

This is about bodhisattvas who never turn back (avaivartika, £ i&) in their

resolve even being unable to understand this. This includes:

* Bodhisattvas who never turn back in their practice of the general doctrine'
(common to all three vehicles of spiritual awakening) who have severed
their inner afflictions but do not yet fully understand the principles of the
distinguished doctrine (about also severing the afflictions of others)

* Bodhisattvas who never turn back in their (thirty levels®~< of) practice in
the distinguished doctrine'> but have not yet penetrated the (ten) levels*"
of grounding (abhtimi pravista i) in the transcendental nature of life’s
purpose also do not fully understand it.

( ines 17a 18b) on the Buddha bemg able to understand it. Th1s re1terates the prev1ous prose

about the Buddha understanding the ultimate nature of life’s purpose that is difficult to
understand’ (J. nange shi ho, #f# 2 i) and the inconceivable object of meditation that
is the transcendental meaning of the mutually dependent aspects found in all of life’s
purposes (J. shoho jisso, ## % E AH). This is in four parts:

1. One line (17a) on who is being addressed

One line (17b) on the object that is beyond any words

One line (17¢) on it being difficult to understand
Three lines (17d-18b) on the path of all the Buddhas being the same

LN

1. First there is one line about who is being addressed:

Further addressing Sariputra, the Buddha then said: //17a
NE&MFHE:  //17a

2. Next, there is one line on the object that is beyond any words:

Being inconceivable and beyond any affliction //17b

[ERAEER, //17b

This reiterates the prose’s conclusion on the essential nature that is beyond words,
bringing up the object of the Buddha’s dual knowledge that is spoken of no more.

3. Then there is one line on it being difficult to comprehend:

There is a very deep and sublime purpose. //17c

BERMBE,  1117¢
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This reiterates that which the prose calls “ultimate nature of life’s purpose that is
difficult to understand’ (J. nange shi ho, #fi# 2 i%).

4. Finally there are three lines on the path of all the Buddhas being the same:

Having now realized it, // 17d

Alone I understand the transcendental meaning of all of its mutually dependent
aspects, //18a

Along with the Buddhas of the ten directions. //18b

RSB AS, /1 17d
MERAEM, T HBIMR.  //18a-b

This reiterates the prose that says ‘the Buddha has realized ... (that which) can only
be fathomed between the Buddhas’ (J. buts-sho joju ... yui butsu yo butsu naino
kujin, BTG ... MEGRERME, JiEEFTEE). Because this explains that the path of all
the Buddhas is everywhere the same, it says alone I understand the transcendental
meaning of its aspects, along with Buddhas of the ten directions.

In explaining that which is inconceivable, just as a magical gem that grants any wish
(cintamani, 41 & k)™ is without the slightest flaw and is able to rain down a host of
treasures, the transcendental meaning of the mutually dependent aspects found in all of
life’s purposes (J. shoho jisso, ## 1% B ) neither arises nor perishes but is able to produce
a transcendental discernment (prajiia, %) of the nature of life’s most sublime purpose.

And in interpreting the one & a half stanzas (lines 17a-18b), beginning with the passage

‘Further addressing Sariputra, the Buddha then said: Being inconceivable and beyond

any affliction ...” in terms of the source & manifestation of enlightenment, one the four

kinds of interpretation (PUFff#FE)7 of the stitra’s text explained at the beginning of this

‘Words & Passages of The Lotus Siitra (C. Fahua Wénju, J. Hokke Mongu, % 3 )):

1. The term beyond any affliction in line 17b refers to the source in terms of the ten
spheres of life’s purpose. In the ten spheres of life’s purpose and their ten mutually
dependent aspects, there is the unafflicted nature the dialectical principle that is
found in all ordinary and noble purposes, all three truths and the knowledge that
is both provisional and transcendental.

2. The term inconceivable in line 17b is about being both opened up into many and
integrated into one. This is a reference to the source in terms of that which is
provisional yet transcendental, transcendental and yet provisional. In being like
this, its nature is said to be inconceivable.

3. The term very deep and sublime purpose in line 17c refers to the source in terms of
the objective sphere of enlightenment. This may be understood.

4. The passage alone I understand the transcendental meaning of all its mutually
dependent aspects in line 18a refers to its source in terms of (the Buddha’s) own
spiritual standing (subjective capacity as a person). This also may be understood.
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b. Next, from ‘Sariputra! You should understand that the words of the Buddhas are never
inconsistent ...” there are three and a half stanzas (lines #18c-21d) that summarize the main
teaching about ‘opening up the three & revealing the one’, shaking up the attachments to
false beliefs held by those and producing doubts about it. This is in two parts:

1. First, from ’Sariputra! You should understand that the words of the Buddhas are never
inconsistent ..., there are one and a half stanzas (lines 18c-19d) about the transcendental

2. Then, from ‘Addressing students of the noble path and those seeking to awaken to
the conditions of sentient existence in their own lives ..., there are two stanzas

(lines #18c-19d) on opening up the three kinds of provisional knowledge taught by the Buddha
Stikyamuni.

These (two kinds of knowledge) are explained as being mutually dependent on one another.

1.  First, there are one and a half stanzas on the transcendental knowledge revealed by all
the Buddhas:

Sariputra! You should understand that //18c
The words of the Buddhas are never inconsistent. //18d
You should have full faith in this purpose //19a
That the Buddhas teach about. //19b
This purpose of the Blessed Ones has existed forever. //19c
I will now teach the essence of its transcendental nature.” //19d

EABEAL, bR, //18c-18d

A BB EEKRED, /1 19a-19b

HENEALK, EERAR. | //19¢-19d

* Line 18d saying The words of the Buddhas are never inconsistent explains that all

the different manifestations of the Buddhist path are ultimately the same.
The next pair of lines (19a-b) saying You should have full faith in this purpose that
the Buddhas teach about is encouragement to have faith.
The last two lines (10c-d) saying This purpose of the Blessed Ones has existed
forever. I will now teach the essence of its transcendental nature reveal the
transcendental nature of this true purpose.
Through shaking up attachments (to false beliefs about this transcendental nature) that
have existed since long ago in those who have had doubts about it, there has been the
overcoming of the devil®” and the attainment of enlightenment through hearing the
stitra, the (timeless) words of the Buddha. The Buddha encouraged those in this
audience to have faith in his words. Through faith in them, what doubt was there that
could not be overcome? To guard against the doubts that arise from those who malign
the transcendental nature of life’s purpose, it is necessary to encourage faith.

2. Then, beginning with the words ‘Addressing students of the noble path (§ravakas, Z[if

and those seeking to awaken to the conditions of sentient existence in their own lives
has, #%2)’. there ar nzas (20a-21 n the B ha Sakvamuni
nin he thr in f provisional 1 . This is in three parts:

a. First there is one stanza (lines 20a-20d) explaining ‘the opening up of the three’ by the Buddha Sakyamuni.
b. The next two lines (21a-b) further deliberates on this, repudiating any idea that these three vehicles only
being deceptive illusions.

c.  Finally, there is a half a stanza (lines 21c-d) establishing the intent behind teaching these three vehicles.
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a. Eirst there is one stanza explaining ‘the opening up of the three” by the Buddha Sa‘kyamuni:

Addressing students of the noble path //20a
And those seeking to awaken to the conditions of sentient existence in their own lives,
I have said: //20b
“I will emancipate you from the bonds of suffering //20c
And you will ultimately attain spiritual freedom.” //20d

TRt EE R, BR#gRER: /1 20a-b
[RAMEA,  RBERE. | //20c-d

In explaining the errors of those on the two lesser vehicles, line 20d of the sttra
speaks about ultimately attaining spiritual freedom (nirvana, ##4%). In the two
lines (20c-d) I will emancipate you from the bonds of suffering and you will
ultimately attain spiritual freedom, there is a comparison of the lesser vehicle

of attaining freedom from affliction to the six kinds of spiritual deliverance (sad
paramita, 75 J&)*® found on the greater vehicle of the bodhisattva teaching. How is
this to be understood? Through cultivating the six kinds of deliverance there is

(like on the lesser vehicle) avoidance of the attachments found in the four (lower)
spiritual destinies, but at first there is still not the ability to enter into transcendental
knowledge of life’s purpose. After going through the three countless rounds of ages
in cultivation (triny asamkhyeya kalpani, =i #t5))® there will eventually be the
ultimate attainment of spiritual freedom, but it is still a distant, long-term goal.
Because the practice of the six kinds of deliverance begins with the deliverance of
others, the verse says I will emancipate you from the bonds of suffering. However,
because there are still (obstacles of cognitive dissonance® in) attachments to (the
attainment of) non-affliction, the verse only says they will ultimately attain spiritual
freedom, inferring that this stanza is about the vehicle of the six kinds of deliverance.

b. The next two lines further deliberate on this, repudiating any idea that these three vehicles
ve only d e dllusions.

Through the power of the Buddha’s skillful ways and means //21a
I have proclaimed that there are three vehicles of spiritual awakening //21b

WU, ~UAZTRH, // 21a-b

If these three are not to explicitly reveal the nature of enlightenment, what are they
for? One should not get stuck on whether there the two vehicles or three vehicles.
This half a stanza repudiates any idea the three vehicles are only deceptive illusions.

c. Then there is a half a stanza establishing the intent of these three vehicles.

To guide sentient beings //21c
And free them from their various attachments.” //21d

R, BlzA/H. | /I 21cd

This explains that the provisional methods guide one to become free from suffering.
They are not the transcendental nature itself, only gateways to penetrating it through
the use of skillful ways and means.
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2. Next, from ‘At this time in the great assembly there were ...” there is a section of prose with
seventeen stanzas of verse (lines 22a-38d) on the arising of doubts that lead to requests for
further explanation:

Upon hearing that the three vehicles of spiritual awakening are deceptive illusions and only
the one universal vehicle is true, there was a stirring up of attachments to false beliefs and

the arising of doubts. The words on this are in two parts.
a. A description of the doubts

b. Requests for a resolution of these doubts

a. The description of these doubts is also in two parts
1. The people who have had these doubts
2. The doubts themselves

1. The people who have had these doubts

At this time in the great assembly there were twelve hundred students of the noble path.
Like Ajfiata Kaundinya, they were all arhats, worthy beings freed from affliction. With them
there were also monks, nuns, laymen and laywomen who aspired to become such students of
the noble path as well as beings spiritually awakened to the afflicted conditions of sentient
existence in their own lives.

R ARY, FREHREMEE FERROST AN, RFEE. BXfolr. K
Je. Bz, BER, ZMEES:

First there is a description of twelve hundred kinds of doubters and then there is the
groupmg of four different assemblies of doubters.

First and foremost, in repudiating the three vehicles of provisional knowledge as
just being the skillful use of ways and means, only the doubts of those attached
to the partialities of the two lesser vehicles were being brought up and described.
In a subsequent explanation of doubters (in lines 31c-d of verse), it will be said
that eighty thousand bodhisattvas seeking enlightenment also had doubts, so it
is understood all those on the three vehicles of spiritual awakening have doubts.
However, in this passage, only the partialities of those on the two lesser vehicles of
spiritual awakening are explicitly brought up.

2. Bee¢inning with ‘each of them made this thought ..., there is a description of the doubts

a. Doubts about the dual knowledge of the Buddha
b. Doubts about their own attainment of this dual knowledge

Each of them then made this thought:
AR

a. First there are the doubts about the dual knowledge of the Buddha:

“Why has the Blessed One now so earnestly praised the Buddhas’ distinguished
skillfulness in ways & means and why is it said that their deep and sublime purpose
is so difficult to understand? Why is it said that their intention is so difficult to
comprehend that students of the noble path and those awakened to the conditions of
sentient existence in their own lives are unable to fathom it?”
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[, HEMEBRRBBETE MELS: [HIREERER, Flsnsly,
—3) BE. BSCHRARR. |

* In asking Why has the Blessed One now so earnestly praised the Buddhas’
distinguished skillfulness in ways & means?, there is a general expression of
doubt about this teaching on the dual (provisional and transcendental) nature
of the Buddha’s knowledge.

* In saying Why is it said that their deep and sublime purpose is so
difficult to understand?, there is the expression of doubts about the
transcendental knowledge.

* Insaying Why is it said that their intention is so difficult to comprehend
that students of the noble path and those awakened to the conditions of
sentient existence in their own lives are unable to fathom it?, there is an
expression of doubts about the provisional knowledge.

* Before, in hearing the words of verse that said the words of the Buddhas
are never inconsistent (line 18d) and I will now teach the essence of its
transcendental nature (line 19d), there was the arising of further doubts.
How is this so? For a long time, the Buddha taught that the knowledge and
discernment attained through the three vehicles of spiritual awakening was
the same realization and they were not distinguished differently, but rather it
was a matter of whether or not one had completely learned about them or not.
Now there is suddenly praise for a dual knowledge of The One Who Has
Descended Into This World (Tathagata, %12k) that does not include these
three vehicles, and because of this there are doubts about it.

b.  Then there are doubts about their own ability to understand this dual knowledge:

As long as the Buddha taught about there being one kind of emancipation, we thought
we had realized it and so attained spiritual freedom. But now we do not understand
where this new teaching is going.

R — MR, RET/LEIINER, MSNMERITE. |

This was doubt about their own ability to grasp it. The three vehicles proceed
from the essence of the transcendental nature. They thought they too were
cultivating the dialectical principle to attain spiritual freedom. However, now
the Buddha suddenly spoke about the three vehicles only being a skillful use of
ways & means, and that they had not yet understood what the transcendental
knowledge really was. Because of this, Sariputra said they did not understand
the track on which this teaching was going. In repudiating reliance on these
three tracks as just an illusion, there was the raising of doubts and uncertainties.

b. Requests for a resolution of these doubts:

The words on this are in the form of three requests from Sariputra to teach more about
‘opening the three & revealing the one” and two further expressions of reluctance to do
so by the Buddha because more words about it would be to no avail. When including
the first time the Buddha declined to speak about it anymore, found in the first section
of prose, altogether there are three requests to elaborate on it and three expressions of

reluctance to do so. On this, the Master Fayéo (i£¥%)? and the Master Daosheng (&%)
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at the Monastery of the Dragon’s Light (Longguang Si, #£%=F) both said that:

1. The first expression of reluctance to teach about it any further by the Buddha (in the
first section of prose) was because the depth of the dialectical principle is so difficult
to comprehend in words.

2. The first request to elaborate on it (including the eleven stanzas of verse found in
lines 22a-32d) was about the identity of those seeking certainty about it.

3. The second expression of reluctance to teach about it any further (including the
stanza of verse in lines 33a-d) was because the Buddha did not want to just raise
more doubts among those with insufficient faith.

4. The second request to teach about it (including the verse found in lines 34a-d) was
about seeking certainty about it through (a logical, intellectual) understanding.

5. The third, final expression of reluctance to teach about it any further was to prevent
any maligning of this teaching by those with a lesser capacity that would cause them
to fall into an evil path.

6. The third, final request to teach about it (including the four stanzas of verse found
in lines 35a-38d) was about seeking to benefit those with the sharpest capacity.

Now, the master (Zhiyi) says that, because the Buddha understood beforehand that there

were three cycles of teachings about this (= J#3ii%) to be revealed in The Lotus Satra

(in chapters two through nine) that would benefit those with different levels of capacity

for understanding it, there were these occasions for declining to speak further of it.

These levels of teaching about it are:

1. Teaching of the purpose (dharma desana,, %t J#) for ‘opening up the three & revealing the one’ in chapter 2 for the
disciple of the highest capacity (Sariputra).

2. Teaching of metaphors (aupamya, %iJ&), parables that illustrate the different means of awakening to the meaning
of ‘opening up the three & revealing the one’, for those with an intermediate capacity. This was about the teachings
found in chapters 3-6 that would awaken Maha Maudgalyayana, Maha Kasyapa, Katyayana & Subhti.

3. Teaching of the mutually dependent relationships (hetu pratyaya, [X4% ) in the transmissions between the Buddha
& his disciples in the past, present & future, for those of lesser capacity. This was on the teachings found in chapters
7-9 that would awaken Piirna, Ananda, Rahula and many others (as well as the prophecies of enlightenment in
chapters 11-12).

1. (The fir 1eSSi 7 r it g 7
prose saying ‘no more, there is no use in explaining it any further’ and was made because the

dialectical principle is so hard to comprehend, and the teaching about the purpose for ‘opening
the three & revealing the one’ is only understood fully by those with the highest capacity).

2. The first request (about the identity of those seeking this certainty), there are two parts:
A pri 1 T ines 22a-32 iterating if.
a. The prose section is in two parts.

1. First there are the expressions of doubts.

Sariputra, being aware of his own doubts as well as those in the four-fold assembly, then
addressed the Buddha, saying:
“Blessed One! For what reason have you so earnestly praised the Buddhas’ distinguished
skillfulness in ways and means and said that their very deep and sublime purpose is
so difficult to understand? Never before have we heard of such a teaching from the
Buddha. Those in the four-fold assembly are now full of doubts.”
AR EMFHRAMNRL5E, BIFRT, MAKS:
[t AR T AR RS AR IR E PR R — 07 (8. BRI B2k RAER, RERMBEN
R & R EH B
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2. Then there is the making of a request for an explanation.

Blessed One, please elaborate on this matter and why have you so earnestly praised it as
being so deep, sublime and difficult to understand.”

MERR T B, BT RUR R E R DB

The expressions of doubt were specifically about the nature of the dual
(provisional and transcendental) knowledge. After making this first request,
there would then be the subsequent requests.

Wanting to elaborate on this, Sariputra then spoke in verse, saying:

WRENHRREENLR, MRES:

b.  The verse section that follows this request consists of eleven stanzas (lines 22a-32d) and
is in six parts:
1. First, from ‘Great Noble Blessed One, sun of discernment! ..., there is a half a stanza (lines 22a-b)
reiterating doubts about the transcendental knowledge.
2. Next from ‘Without being asked, you have taught about its realization, ..., there are three

stanzas (lines 22¢-25b) reiterating doubts about the provisional knowledge.
3. Then, from ‘The most worthy beings, beyond any affliction, and those still seeking spiritual

freedom ../, there are three stanzas (lines 25c-28b) explaining the doubts among those in the four-fold
assembly who are on the three vehicles of spiritual awakening.

4. Then, from ‘Among all the students of life’s purpose the Buddha has bestowed upon me the
highest teaching of all’, there are one and a half stanzas (lines 28c-29d), explaining the doubts of

Sariputra.

5. Next, from “We disciples were born from the mouth of the Buddha, ..., there is one stanza
(lines 30a-d) explaining the doubts of all the Buddha's disciples.

6. Finally, from ‘There are gods, dragons and the like as numerous as the sands along the River
Ganges ..., there are two stanzas (lines 31a-32d) expressing these shared doubts and requesting an
an explanation for the sake of all sentient beings.

1. First there is a half a stanza reiterating doubts about the transcendental
knowledge.

“Great Noble Blessed One, sun of discernment! //22a
You have always taught about the transcendental nature of life’s purpose. //22b

[EHKEH, ATy RE, 1 22a-b

2. Next, there are three stanzas reiterating doubts about the provisional
knowledge.

Without being asked, you have now taught about its realization, //22c

Of its power, its fearlessness and its penetration, //22d

Its resolve of meditation, its emancipation and the like. //23a

With all of these being found in the inconceivable nature of life’s purpose //23b
Realized at the site of enlightenment. //23c

No one has even been able to ask about this before. //23d

We have found all this difficult to fathom, //24a

And have even been unable to ask about it. // 24b

Without being asked, you have now told us aboutit, //24c
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Praising this path you have walked. //24d
Most sublime indeed is the knowledge and discernment. //25a
That has been realized by the Buddhas. //25b

BRI, FER =R, //22c-d
RN, AR, //23a-b
BB FTRE, EAEHE;  //23c-d
REETH, INEBERIE . 1/ 24a-b
SR H AR MEPTTE, //24c-d
BEEMDY, HhZ B, //25a-b

3. Then there are three stanzas explaining the doubts among those in the
four-fold assembly who are on the three vehicles of spiritual awakening.

The most worthy beings, those beyond any affliction, //25¢c

And those who are still seeking spiritual freedom, //25d

Have all now fallen into networks of doubt. //26a

Why has the Buddha now taught about this? //26b

Those seeking a spiritual awakening to the conditions of sentient existence in their
own lives, //26¢

The monks and the nuns, //26d

The gods, the dragons and the demons, //27a

The gandharvas and the other spirits of nature, //27b

Are all now glancing at one another in confusion. //27c

Looking up to the most blessed of all those with two feet, they ask: //27d

How can this be so? //28a

We pray that the Buddha will explain this so that we may understand. //28b

BINGERE, FOoREAE, /] 25¢-d
A B EE, THERR? 1/ 26a-b
HRGBE, HREHLEER, 1/ 26¢-d
FERHE T, REr ¥, //27a-b
FHAR IR, BEM E B, /] 27¢-d
Py g ] BEGh AfEsR. 1/ 28a-b

The first line (25¢) is about the most worthy beings (arhats, [ ZE %) while the
last two stanzas (26¢-28b) includes those awakened to the conditions of
sentient existence in their own lives (pratyeka buddhas, ##) and those who
in the meantime are still seeking spiritual freedom. This latter one refers to
bodhisattvas who are practicing the six kinds of spiritual deliverance. How
can we know this to be so? Before, in line 20d, the Buddha said of them “you
will ultimately attain spiritual freedom’. In saying and those who are still
seeking spiritual freedom, it is also including bodhisattvas, those who not
only seek their own spiritual freedom but are also seeking that of others as
well. This is the way that bodhisattvas are distinguished from those who are
limited to the two lesser vehicles of spiritual awakening.
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4. Then there are one and a half stanzas explaining the doubts of Sariputra.

Among all the students of life’s purpose //28¢c

The Buddha has bestowed upon me the highest teaching of all. //28d
But even with my knowledge //29a

There is doubt and confusion and I do not fully understand it. //29b
Is this the ultimate purpose //29c

Or just another preliminary path to be practiced? //29d

PR, HERRE—.  //28c-d
RSEHRE, BERANRET,  //29a-b
ARARERE? ARPTE?  //29¢d

5. Next, there is one stanza explaining the doubts of all the Buddha’s disciples.

We disciples were born from the mouth of the Buddha //30a

With our palms pressed together and looking up with reverence. //30b
We pray that, through the sublime sound of your voice, //30c

You will now teach us about this transcendental nature. //30d

B O BTAE T, G EIEMRE,  //30a-b
BEHBYE, BEAIER. //30c-d

6. Finally, there are two stanzas that generally express the shared doubts of all
and requesting an explanation for the sake of all sentient beings.

There are gods, dragons and the like //31a

As numerous as the sands along the River Ganges, //31b

There are bodhisattvas seeking out the Buddha //31c

In this great assembly, eighty thousand in number, //31d

And there are countless millions of nations //32a

With kings turning the wheel of life’s purpose. //32b

All of us have our palms pressed together with reverent hearts, //32c
Aspiring to hear about perfect endowment with enlightenment.” //32d

TR, HBun{EY>,  //31a-b
REuEERE, KEBE/)NE, //31c-d
NEEEER, WEEEEE, //32ab
AEDUHL, BEEEIE. | //32c¢d

Through this prose and verse, one may examine and deliberate on the meaning here, just
like the verse that reiterated the first section of prose before. Because of this, it is not
necessary to explain it any further. Going forward, we will just summarize the meaning
and not trouble with parsing or interpreting the words on it.

Next, beginning with ‘“The Buddha then addressed Sariputra, saying ...” there will be a
second and third expression of reluctance by the Buddha to teach any further about this in
words as well as a second and third request from Sariputra to dispel doubts about this
teaching by elaborating on it, as described in the words that follow.
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3. The Buddha’s second expression of reluctance to teach further about it (said to be made

because the Buddha did not want to just raise more doubts among those with insufficient

faith, and because an illustration of the teaching about ‘opening the three & revealing the one’

can only be understood by the those with a higher or intermediate capacity for it).

The Buddha then addressed Sariputra, saying:
“No more, no more! There is no use in explaining this any further. If I did, all those in

the worlds of heaven and humanity would be bewildered with doubts.”

PR B 5 = 1 -
[ik, 1E! ANEER. FHREE, —VIHREREANEERSE. |

4. The second request for an elaboration (said to be seeking a certainty about it through a
lovical. intell [ und ling).

Then Sariputra addressed the Buddha again:

“Blessed One, please, we pray that you explain this to us because there are countless
hundreds, thousands and millions of sentient beings in this assembly endowed with
knowledge, discernment and sharp spiritual capacities who have encountered the
Buddhas, heard their teachings and been able to accept them with reverence and faith.”

Sariputra then spoke again in verse to reiterate this:

“Master of life’s purpose, most Blessed One! //33a
I pray that you will now explain this without delay! //33b
In this assembly there are countless sentient beings // 33c
Who will faithfully accept your words.” //33d

EMHFEAHS:
[H2, MERRRRZ, MERRERZ ! PrAEM? REBEE TRRMMERALE, ©R#EH,
R A, BEAT, EATESR, RIfEE.
AR EFEREE R, MRES:
[VEEMH, MERERZIE.  //33a-b
REEER, HAeMfEE. | //33c-d

5. The Buddha's third and final expression of reluctance to teach further about it (said to be
made #1 to prevent any maligning of this teaching by those with a lack of capacity for faith
that would cause them to fall into an evil path & #2 because a teaching about the application
of ‘opening the three & revealing the one” between the Buddha and sentient beings can only be
understood by those with some capacity for it (whether higher, intermediate or lower):

The Buddha then again tried to dissuade Sariputra, saying:

“If I explain this, all the gods in heaven, humans on earth and titans of ego in this
world will be bewildered with doubts, and arrogant monks will fall into a great
pit of suffering.”

The Blessed One spoke further in verse, saying:

“No more, no more! There is no use in explaining this further. //34a

The purpose that I have realized is sublime and unfathomable. //34b

Though the arrogant may hear aboutit, //34c
They will most certainly never listen to it with the reverence of faith.” //34d

AR L& 3.
[FaESE, —UIHHR. A FBEREEERSE, B mfER Y. |
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ERHEERES:
[EIEANZER, REDE#HE. // 34a-b
g, BUAEE. | //34cd

6. The third and final request for an elaboration (said to be made to benefit those with the
sharpest capacity):

Once more Sariputra addressed the Buddha, saying;:

“Blessed One! Please, we implore you to explain it! In this assembly there are hundreds,
thousands and millions like me who have been influenced and transformed by the
Buddhas over past generations. Such people as these will certainly be able to faithfully
accept it, and they will abundantly benefit from understanding it during their long
night of resting in peace.”

Sariputra then spoke these stanzas of verse to elaborate on what he meant:

“Blessed one, supreme among those on two feet! //35a
I pray you teach about the ultimate nature of life’s purpose //35b
I am a senior disciple of the Buddha. //35c
Please further distinguish this for me. //35d
There are countless others in this assembly // 36a
Who will be able to faithfully accept it //36b
Because, over former generations, //36c¢
The Buddha has taught and spiritually transformed them. //36d
With palms pressed together and singleness of mind, //37a
They all long to receive the words of the Buddha. //37b
There are twelve hundred worthy beings (arhats) here //37c
Among the others who seek to understand it. //37d
We pray that for the sake of all of us //38a
You will further distinguish this. //38b
When we hear about this sublime purpose //38c
It will bring great joy to all of us.” //38d

BREMHREANS:

[ MERERY , MERER ! Slhgh, mRFUHHTER, HECERERAL.

WS, DEEHE, RERE, s |
WRSAHRMEETNLR, MRES:

[ 4% E 2R, BRRRSE—i%,  //35a-b
RAEBET, MEESAIRR. 1/ 35¢-d
REEER, BERS LI, //36a-b
O B A FAWRSE,  //36c-d
BoDA%,  KESWE.  /37ab
RETZH, KR,  //37c¢d
FRR LR MEESTHIRL.  //38a-b
R A, RIAEREKE. | //38c-d
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